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To The Meiteis and The Bishnupriyas 


Conflict between the Meiteis and the Bishnupriyas — 
The Problem: 

For the last five or six decades, the 
Bishnuprivas end the Meiteis are in a constant 
conflict with each other on the issue of their identity. 
The Meiteis, claiming that they are the real Mani- 
puris, deny the ‘Manipuri-ness’ of the Bishnupriyas 
on the ground thal they are but immigrants into 
} the valley of Manipur from Assam and Bengal. 
The Bishnupriyas also, claiming that they are the 
real Manipuris, deny the ‘Manipuri-ness’ of the 
Meiteis on the ground that they are but immigrants 
from the surrounding hills. This conflict has at 
present given rise to a painful situation in the con- 
|1ext. of the nomenclature of the languages of both 
the groups The language of the Meiteis has now 
‘been declared as ‘Meitei or Manipuri” with the 
contention that these two terms are synonimous. 
"To this, the Bishnupriyas object that thé language 
of the Meiteis should not be called ‘Manipuri’; it 
should be called ‘Meitei’ or, at best, ‘Meitéi Mani- 
puri’. On the other side, the Bishnupriyas are 
jemanding for the recognition of their language as 
Bishnupriya Manipuri, to which the Meitcis object 
that the term ‘Manipuri’ should not be used along 
“With the term ‘Bishnupriya’. 

і The real position : 
Wow, the real position is this that, the Mei- 
_teis and the Bishnupriyas are descendants of two 
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distinct races coming from two different directions. 


The Мейеіѕ шо to the Mongoloid group and 
linupriyas 


Stocks. ~The Meitei language developed from the 
riya Manipuri, 


аше „from the Мав: dhi Раста of Indo-Aryan, ү 


But in spite of these differences in regard to 
the racial and linguistic origin of these two sections, 
a sense of ‘one community has developed between 
them, as it is clear from the following facts. 

1) These two groups of people have been 
living in the valley of Manipur at least for 13 cen- 
turies. 2) These two groups have formed a homo- 
genious culture. | (Ест details, sce the next article). 
3) The languages of both the groups were formed 
оп the soil of Manipur, and in the formation of either 
of these languages, elements from the other language 

have been borrowed profusely, For the vocabulary of the | 
Bishnupriya Manipuri language, in particular, Meitei | 
forms the second largesi stock, only after Sanskr 
4) The present land of Manipur was formerly divided 
into small territories, such as, Khumol, Moirang etc. 
All these territories were combined into a unified 
state only during the 16th century, and the name 

‘Manipur was given to this unified state during the — 
last part of the 17th century or the first part of the | 
18th century. 5) Since the Meiteis and the Bishnu- 
priyas--both living in this land at least for 11 centuries 


founed a homogenious culture ‘by that time- 
and since both the language were formed on this 
Soil centuries before that time, both the sections 
had ecual right to identify themselves ard their 
languages as ‘Manipuri’, when. the name "Mariper? 
was given fo the land. (For further clarification. 
T have appended here (a) my statemert submitted 
(о the Assam Backward Classes Commission, tb) 
some catracts from my work "The Bishnupriya 
»ipuris. (е) an Appendix from the seme work 
and some extracts from the Assam Backward Clesses 
Commission's Report. ) 

Homogentous . Culture 

777 The sociocultural unity of these two sections 
vf people is so striking that they cannot be disti- 
nguished from each cther. In this corntcticn the 
following points may be noted . First Kirtana and 
“ачыш are the central clement: of the culture of 
"Both The sections; and the singers. dancers and 
drummers of both the sections. living anywhere 
Whether in Manipur, or in Assam, or in Bang'adesh ~ 
sing the same songs and tunes ( €. g, pq ttim ete, 
wp amare сіс, -Rapra cic. ). dance the 
same dances, and beat the same beats ог tila-s, 
maintaining equally all the minute ard complicated 
rules of the respective sciences or performances. 
Tie Rasalila performance which enchanted Visva- 
kavi Rabindranath was that performed by the 
hishnupriyas of Machimpur, Sylnet. and teuchers 
appointed by Visyakavi in Shantiniketan to teach 
Manipuri dance belong to both the sections, Eyen 
now, artists teaching Manipuri dance outside the 
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Manipuri society belong to both the sections. 
Secondly, there is no bar to establishing matri- 
monial relation between these two sections and to 
taking part jointly in social feasts and performa- 
nces, Thirdly, the Bishnupriyas, in accordance 
with their established ‘Social tutes, (1) do 
по! allow persons of any other community 
to take part in their social feasts, (ii) do 
not take meals prepared by persons of any 
other coumunity, and (iii) do not allow any 
person of their community to marry any person of 
any other community. But they (i) freely take 
part in social feasts with Meiteis, (ii) freely take 
meals prepared by the Meiteis, and (iii) establish 
matrimonial relation with the Meiteis. The Bra- 
hmins, in particular, of botn these sections have 
complete freedom to establish matrimonial 
relation between them and to act as priests in the 
socio-reliogious performances of both the secions.. 
Neither the Meiteis пог the Bishnupriyas can 
imagine such closeness with the persons of any 
other community. That is why, people of both the 
sections havea natural feeling of kinship. Hence, 
if we ask the Meiteis “Who are the people closest 
to yout scciety 7"— the гару will be— “Тһе 
Bishnupriyas” And if we ask the Bishnupriyas 
— who are the people closest to your society 77 — the 
reply will be—“The Мене?) — ' 
The Question of Gain and Loss 

Both the Meiteis and ‘the Bishnupriyas should 
ponder over the matter whether they are going to 
gain something out of this antagonism. By denying 
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the ‘Manipuci-ness’ of the, Bishnupriyas, the Meiteis 
are surely not going to get anything in return, In 
the same way, the Bishnupriyas are also not going 
to gain anything by denying the ‘Manipuriness’ of 
the Meiteis. 

The Meiteis might think that, by denying the 
< Мапіриті-пеѕѕ ` of the Bishnupriyas, they would 
snatch away the fecilities enjoyed by the Bishnupriyas 
in the fields of Manipuri dance, Manipuri culture 
etc. But it is a wrong idea; for non-Manipuris like 
the Bengalees, the Guzratis, the Maharastrians and 
others are also now given to teach Manipuri dance 
in different parts of the country. Some non-Mani- 
puri artists have been awarded also by the Govt. 
of India for their mastery over Manipuri dance. 
Likewise, by denying the * Manipuri-ness* of the 
Meiteis, the Bishnupriyas also cannot snatch away 
any fecility enjoyed by the’ Meiteis. 

On the contrary, we are’ sure that beth the 
sections will incur 1085 by this business of antago- 
nism. The Meiteis must know that the elimination 
of the Bishnupriyas will go against the expansion of 
Manipuri culture, for, in that case, the sphere of 
Manipuri culture will be confined to a smaller group, 
of people. Limitation in the field of culture will 
affect the progress of. the Meiteis in the political 
and economic. fields also. The Bishnupriyas also 
should understand that, by eliminating the Meiteis, 


they will lose their kinship with a big, section, and 
that this loss of kinship will affect their progress 
in the political and economic fields also. 

Thus, a logical study of the situation shows 
that from this antagonism with each other, neither 
the Meiteis nor the Bishnupriyas will gain anything, 
rather, they will incur loss in various fields. On the 
other hand, both the sections are sure to Bain in 
cultural, economic and political fields, by maintain- 
ing their brotherly relation, 

The Meiteis generally hold that if the Bish- 
nupriyas are accepted as Manipuris, their own identity 
will be affected. But we do not find any logic in 
this contention. In the past, when both the sections 
were known as ‘Manipuris? the identity of neither 
the, Meiteis nor the Bisbnupriyas was at all affected. 
Likewise, in future also, the acceptance of the 
‘Manipuri-ness’ of the Bishnupriyas will not at all 
affect the identity of the Meiteis; rather, it will 
expand the scope of the concept of ‘Manipuri’, 


An Appeal 

We. therefore, appéal to the leaders of both 
the sections of the `Матїрїїгїз to accept the reality of 
the concept of ‘one community’ and give dp their 
gainless practice of antagonism. I request ihe Bish- 
nüpriyas not to oppose the Meiteis in identifying 
their language as ‘Meitei’ ог ‘Manipuri’ Likewise, T 
request the Meiteis also not to standin the way of 
the Bishnupriyas in Setting their language recognised 
as ‘Bishnupriya Manipuri’, for the age-old tradition 
of ‘Manipuri-ness’ ingrained in the hearts of the 
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Bishnupriyas cannot be wiped out. Let us accept 
also the reality of ‘cultural unity’ existing between 
these two sections and try to revive our ealier sense 
of kinship. Let us sing, dance and eat together; 
let the artists—singers, dancers, drummers and others 
—of both the sections take part in the kirtana, 
Rasalila etc, of both the sections: The difference 
in our languages matters little; we may perform 
Kirtana and Rasalila in both the languages and 
enjoy them equally, 

We believe that a greater number of people 
in both the sections are in favour of reviving their 
age-old relation; it is under the pressure of a few 
separatists in both fhe sections that they are not 
in a position to express their views. We request 
those people favouring unification to come forward 
with their views and also those people propagating 
separatism and antagonism to be led not by emotion 
but by logic, Such a revival of brotherly relation 
between the two sections is sure to expand the 
horizon of the culture common to both the sections. 


шеге” ; 


APPENDIX : I 
Statement Submitted To The Assam 
Backward classes commission w 
The Bishnupriyas are certainly Manipuris: 
ü Keeping aside the question of the pre-historic 
р of the land and people of Manipur, we 
may put forward the following historical, socio-, 
cultural and legal points to show that the Bishnu- 
|| priyas, like the Meiteis, are verily Manipuris : 
531. Historica! Points : 
| a) Though the Bishnupriyas never identify 
| themselves as Mayangs, the Meiteis sometimes call 
| them Mayangs. And the written history of the 
- Mayangs in Manipur goes back to the 7th century 
СА, D., if not earlier, Hence it is groundless to 
hold that the Bishnupriyas (or Mayangs) are not 
Manipuris. 

b) Formerly, Manipur was an independent 
state, and all the people of Manipur were identi- 
fied as Manipuris. Of course, this concept of 

‘Manipuri’ was not accepted by some tribes like 
_ the Nagas, the Lusheis etc., as they are but off shoots 
of the people of the neighbouring states. But as 
- the Meiteis and the Bishnupriyas wete wholly con- 
fined to Manipur itself, they identified themselves 
| as ‘Manipuris’. At present also, both these groups 
n their social forum indentify themselves as 
Manipuris, without any discrimination. 

Please see articles 3 (page-2), 4 ( page-3), 
| 11 (раве-13 ) and Appendix П ( page-41-46) of *The 
Bishnupriya Manipuris* attached herewith: 
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2. Socio-Cultural Points: 


marriage 
SIR UU 
cultural 
оп, 
turies, th 


b) The Bishnupriyas never accept into their 
society any member of their community marrying some 
person of any other community, but they have no 
objection to establish matrimonial relation with the 
Meiteis. And, actually, marriage tetween these two 
communities— particularly, am; 
both these groups—is ragularly and formally held. 
The Bishnupriyas never allow any person of any 
other community to take part in their socio- 
religious feasts, but they not only allow but also 
invite the Meiteis to tale part in such feasts. In 
religio-cultural functions, artists like singers, dru- 
mmers, dancers etc, of toth these sections of 
people jointly take part. without the least sense 
of ‘otherness’, 


Please see Appendix ц ( peges-41-46 ) of 
“The Bishnupriya Manipuris" attached herewith, 
3) Legal Points :— 

That the Bishnupriyas have been legally 
accepted as *Manipuris by the Govt. of India ...... 
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both of the British regime and of the Independent 
India ...... can te attested by the following facts : 

wa) Ceorge Grierson in his Linguistic Survey 
of India Vol-V, Part-I has described the Bishnu- 
priyas as 'Bishnupuriya Manipuris’. 

— b) In the statistics of students of the 
School Board, Cachar, during the British геріте,. 
the main heading ‘ Manipuri was sub-diviced into 
t Meitei’? aud * Bishnupriya ’. 

ёс) In the Census Report of India, 195', also 
the main heading * Manipuri’ was sub-divided into 
*Meitei' and Bishnupriya’. 

sd) In the Census Report of India, 19,1, tbe 
nomenclature ‘Bishnupriya Manipuri’ has been strongly 
defended. 

From these and other facts, it can be well 
surmissed that the Bishnupriyas, like the Meiteis, are 
verily Manipuris, This matter is clear as sun-shine 
and no question should be raised against М. Accor- 
dingly, the term ‘Manipuri’ includes the Bishnu- 
priyas also. But, as the Meiteis strengthened by the 
political power, or rather, the state-power of Manipur 
are constantly raising the slogan that ‘the Bishnu- 
priyas are not Manipuris’ it has become imperative 
to include the ‘Bishnupriya Manipuris* in the list 
of OBC or in any other list to safeguard the identity 
of the community. 
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APPENDIX : II 
Extracts From “The Bishnupriya 
Manipuris" 


1) The Manipuris are divided, from a linguistic | 
point of yiew, into two groups, namely the Meiteis 
and the Bishnupriyas. The Meiteis entered Manipur 
from the east; their language is of the Tibeto- 
Burman group and is akin to Naga and Lushei. The 
Bishnupriyas entered Manipur from the west: their 
language is of the Indo-Aryan group and is akin to 
Assamese and Bengali. The term 'Meitei, is most 
pro'ably derived from mai- people (comp. Burmese 
=man) --tüi-the Tai people, and ihe term 
‘Bishnupriya’, from ‘Bishnapur’ ( the name of a place 
in Manipur ) + iya (a suffix coming from Sanskrit 
"ka" and meaning ‘relating to’ ). 

The language of the Bishnupriya Manipuri is called 
Bishnupriya Manipuri. б. А. Grierson calls it "Bish- 
nupuriya Manipuri, while Dr. S. K, Chsttarjee calls 
is simply ‘Bishnupuiya; Both G. A., Grierson and Dr. 
S, К. Chatterjee denote this language by the term 
“Mayang also. Butisitamisnomer. Mayang is a 

term used ty the М еіс with reference to the Bishnu- 
priyas in a deprecatory sense Practically, however, 
this language is called ‘Mayang’ neither by the 
speakers themselves пог by the Meiteis, P.I 

(2) Ht is said that these people were followers of the 
Visau-cult from very ancient times, They installed 
the image of Lord Visnu at a place in Manipur, which 
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| 8 contracted form of the zm uer ya *. 
tradition is in harmony -wil 


Bengali nor in Aana hn 
inctive features did never exis i 
came into being in the land,’ In. 
was.formed on the soil of Manipur 
.—PP. 2-3 

М "has dem ped from the Magadhi praketa ` 
and ranks with В Oriya and Assimese.This is , 
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ndi only a fe 
the Meiteis call the Bishnu- 
priyas ‘Mayang’s, i. e, ‘foreigners’ or ‘westerners’ and 
hold that the Bishnupriyas should not use the term 
‘Manipuri’ either before or after the term *Bishnu- 
priya’, to identify themselves and their language. 
Thisissue has been taken for discussion here, 

It should be noted that the Bishnupriyas 
also, quite contrary to the view of the Meiteis, hold 
that, they are the ‘real Manipuris’ inhabiting the 4 
land from the time of the Mahabharata War and 
that the Meiteis are the' descendants of some immi- 

` grants. from the surrounding hills: The Bishnupriyas, 
accordingly, call the Meiteis ‘Khais. 1. e, ‘the 
people of the Chinese group’ and®- hold that 
the Meiteis should not use the tern ‘Manipur?’ 
to identify themselyes and their language. 
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tit ee 5e'o^ the:teriti 
denote the Мейе, Шей Meitei-làne 
.the;Bishnuptiyas" шеп areinot E: 
“ely against: these, of. lie term ‘Mat ipur in the 
fon: the; defence ог. "the изе ‘of 
the teem ‘Manipy ^-seithgr às n asta 
suffi glop witht gid isa dd 
sis The Concepfs o ‘Manipur’ and cManipugg м 
- Historians without any "prejudice will agrees that 
the concepts of ‘Manipur’ and “Manipuri aré not 
very old. No old record-of Manipur has retained 
езе names....1t is/ quite» likely that the Jand) was 
| known as Manipur towards» tlie 17th centurys! and: 
the people were. called Manipuris, after that ‘times 
Formerly, .. the. present... Manipur twas? ‘divided into 
Small ti jes. occupied by, diflerent _cladsy such 
as, t Is, the Moirangs, | pe Angoms, the, 
‘Nifigthonjas (Мейе) ап | 
different territories, were know wn on 
ite те Tespective clans. 
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^ the Meiteis аз "Мей 
сїрї er ‘tho ^1 e „Аз a result ` 
of this. Meiteisation, the languages of the different 

Bet intermixed and, consequently, the modern. 

was formed, In other words, the 
Meitei language, as it is understood today, was 
formed after the Lth. century A. D. / 

The Bishnupriyas were living in the valley of 
Manipur from centuries before the period of Meitei: 
sation. A full discussion on the.controversies on 
thjs point will lead usa long way off. To avoid 
this at present, this much ean be said that, the 
Meiteis call the Bishnupriyas *Mayang's, and the 
history of the Mayangs in Manipur goes back ta tlie - 
7th century A, D, if not still earlier. That does not 
mean that Bishnupriya language, as it is uader- 


hram$a, of which Eastern Magiidhi was pre-dominant.: 
Я And, the Bishnupriya language, as itis understood 


We may summarise the position thus: First, 
the different clans of the Mongoloid People and 
the Mayangs or Bishnupriyas were living side by 
side in Manipur for centuries before the 15th 
century. Secondly, the Meitei language was formed 
after the 15th century A. D., and the Bishnupriya 
language was formed towards the 15th century А. 
D.— both on the soilof Manipur. Cn the other 
hand, the term ‘Manipur’ was attributed to the 
land. in all probability, after this period, i.e. 
towards the 17th century, when the land was on 
way to full Aryanisation, in consequence whereof 
ihe term ‘Manipuri’ was attributed to the people 
of Manipur. So, when the terms of ‘Manipur’ and 
*"Manipuris came into use, both the Meiteis and 


two terms, i, е:, ‘Manipur’ and ‘Manipuri’, without 
any reservation to identify their land and themselves, 
respectively. 
3. Formation of a Homogeneous Culture : - 
Culturally, the Meiteis and the Bisbnupriyas 
cannot be distinguished from each other. Аз to 
religion, it goes without saying that these two 
sections have formed a unique religion. The 
Bishnupriyas accepted all the prominent gods of 
the Meiteis, namely, Saralel, Раһаһра, Senamahi, 
Apokpa and others, just as the Meiteis adopted 
numerous Hindu gods, At the next step, when the 
Vaispavism off Sri Caitanya entered Manipur, people 
of toth these sections, excepting ar very few, 
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adopted the religion. This religion brought a radical 
change in the Manipuri society, and both the 
Meiteis and the Bishnupriyas were equally, influe- 
need by it. As a result, they developed a homo- 
geneous Culture, and the concept of One commu- 
nity grew among them. This can be testified by 
the fact that thére was mo bar to matrimonial 
relation between these two sections. А girl of any 
séction could formally be accepted into the other 
section without any propitiation. Even now. 
members of these two sections jointly take part 
in religious and social feasts and ceremonies. 
‘Kirtana’ and ‘Rasalila’, the greatest features of 
Manipuri cultute, have got equal prominence іп 
both the sections. Members of both the sections 
equally take part in them, and equally feel proud 
for them, Artists of any section participate with equal 
status and with a feeling of kinship in the ‘Kirtana’s 
of the other section. Marriage system, dress. ornam- 
ents and others are all common to both the sections. 
Thus. it is élear that the Meiteis amd the Bishnu- 
priyas have formed a homogeneous culture, 


The only impediment fs, as iT] luck would have 
it, the difference of language : the Meitei language 
is of the Tibeto-Burman group, whereas ‘the 
Bishnupriya language is of the Indo-Aryan group. 
In Manipur, there is no problem, because the 
Bishnupriyas living there have adopted Meitei as 
their mother tongue. But the Bishnupriyas who 
had to leave Mamipür before the final ‘unification, 
have tetained their language outside the land. Yet, 


(10) 


none can deny the fact that these two sections are 
culturally one, 


4. Conventional use of the Terms 'Bishnupriya', 
‘Meitei’ and ‘Manipuri’ : 

Any person without prejudice willagree that 
no person belongin? to any of these two sections 
uses the term ‘Manipuri’ to introduce himself and 
his language to one of the other section. People 
of both the sections simply use the terms *Meitei’ 
and ‘Bishnuptiya’ for the purpose. It is only when 
they want to identify themselves and their language 
to one of any other community that they use the 
term ‘Manipuri’. This term is used by both the 
sections with equal force; it was never monopolised 
by any section. And, to be frank, the Meiteis 
are more in favour of the term ‘Meitei’. They call 
their land Meitei Leipak’, their dance ‘Meitei Jagor', 
their language ‘Meitei’, and so on. In Calcutta Uni- 
versity also their language was recognised as ‘Meitei 
( Мапіригі”. The Bishnupriyas, on the other hand, 
are more in favour of the term ‘Manipuri’. Even 
afew years back, a Bishnupriya would identify 
himself not as ‘Bishnupriya’, but as Manipuri. 


5. Present Position of the Term ‘Manipuri : 
After а few years of India's Independence, 
the term 'Manipuri has been chosen for. ‘Meitei’ 
bythe Govt. of India, as there are no indigenous 
Bishoupriya speakers in Manipur. ‘And the formal 
use of the term ‘Manipuri’ by the Meiteis is still 
in process. But the Bishnupriyas, in pursuance of 
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their tradition, call themselves and their language 
"Мапіршї even now, and use the term 'Bishnu- 
priya’ to distinguish either from ‘Meitei. just as 
the Meiteis use the term 'Manipuri to identify 
themselves and their language and the term “Мейер 
to distinguish either from ‘Bishnupriya’, — Even 
today, no Meitei introduces himself to a Bishnu- 
priya rs ‘Manipuri, 

6. Probable Solation of the Confiict : 

To summarise the whole position, (1) both 
tse Bishnuprivas and the Meiteis were inhabiting 
Мапіраг side by side for centuries, (7) both Meitei 
and Bishnupriya were formed on the soil of Manipur 
some five or six hundred years ago, (3) both the 
secliens. have a common stock of culture and. 
(4) both the sections ust the term * Manipuri ` in 
common to identify themselves. So, the solution 
would have been to use the terms ‘Meitei Manipuri’ 
and 'Bishnupriya Manipuri' for ‘Meitei’ and *Bishnu- 
priya’ respectively, But the course of events has 
changed the position. The present writer has nothing 
to say against the use of the term *Manipuri' for 
‘Meitei’, but he finds no reason why the Bishnupriyas 
should not be allowed to use the term *Manipuri', 
along with the differentia ‘Bishnupriya’. The tradition 
behind the term ‘Manipuri’ is ingrained in the hearts 
of the Bishnupriyas. They are proud of the Manipuri 
culture— its Cance, Kirtana, dress etc. If, in spite 
of all this, they are not slowed to use the term 
‘Manipuri? to identify themselves and their language, 
they will be cut off from the mainstream of the 
culture and civilisation of Manipur, of which they 
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fel во proud. (If the Mei id 
| tors with a liberdi and sympathetic heart, th 
| that the cterm «Ma 
nuite redsona t Lis not a mere 
emotion The Bishnupri every Tight to use 
the temm ‘Manipuri’. Tf they are not allowed to 
douso, we shall have tengons to think that some 
sibversive fuctors behind are at work, The present 
' writer thinks thati? the Meitei intelligentsia. come 
forward with a considerate attitude, the problem 
|| will certainly. be solved, апд ће brotherly feeling 
| between the two sections will be regained. _ 
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APPENDIX : IV 


EXTRACTS FROM THE “ ORDER ” CF 
ABC COMMISSION DATED 29 TH 
5 SEPTEMBER, 1995 - 


The Bishnupriya Manipuri people of Ass:m 
through their Associations, namely, the Bishnupriya 
Manipuri Samaj Santha, the Nikhil Pishnupriya 
Manipuri Mahasabha and the Nikhil Bishnupriya 
Manipuri Students Wnion (hereinafter called as 
the petitioners) have prayed for an order directing 
an amendment of the Seria! No. 13 ( Manipuri ) 
of the Assam Other Backward Classes list | y splitting 
it into two classes and to show the Bishnupriya 
Manipuri in one of these two classes. They have 
submitted Affidavits in support of their claim and 
filed documents to substantiate. 

Dr K. P. Singha, Professor, Depariment of 
Sanskrit, Tripura University, Agartala submitted 
statements under his forwarding letter dated 22 10.04 
supporting the claim of the petitioners, Fe has 
filed copies of bis book * The Bishnupriva Mani- 
puris— Their Language, literature end Culture ' to 
substantiate his statements , 

The Meitei Manipuri group in Assam through 
their Associations, namely, the Manipuri Language 
Protection Committee, the United Manipu:i Asso- 
ciation, the All Assam Manipuri students Union 
and the All Assam Manipuri Women Welfare Associa: 
tion (hereinafter called as the objectors) have filed 
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objections. Their main objection is that the Bish- 
nupriya people are not entitled to prefix or suffix 
the term * Manipuri' for the purpose of Bishou- 
priya identity or Bishnupriya Language identity and 
have prayed to look into that the term "Menipuri" 
is not illegally prefixed or suffixed to Bisbnupriya 
while recognising the Bishnupriya people's identity 
or Bishnupriya language identity. They have filed 
Affidavits and documents in support cf their 
objections. 

The objectors have not filed any counter on 
the statement and Book, referred to above. of 
Dr К.Р. Singha inspite of service of copy cn ttem. 

In the light of submissions by the parties 
with reference to originality of Meitei and Bishnu- 
priya people and their languages in Manipur; and 
also at the same time their (both sections) iden- 
tity and languages in Assam, we consider it proper 
to state briefly the acceptable position based on 
record/documents and our views as under :- 

The inhabitants of Manipur did identify them 
as "Manipur? or ‘Manipuris’ since past centuries. 
The land ‘Manipur’ was formerly divided into small 
territory occupied by different clans, namely, the 
Khumals, the Muraings, the Angomas, the Ningth- 
oujas and the Nungos. These territories were known 
after the names of the respective clans. Th2 people 
of Ningthoujas clan were Meiteis. In course of 

| time, the Meiteis occupied all those territories to- 
| wards 15th Century AD and established a sovereign 
| Kingdom known as ‘ Meitei-Leipak * ( land of the 
[ Мепев ). As а result of unification of those small 
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territories, the clans got intermixed and consequently, 
the modern Meitei language was formed after the 
15th century AD. In cours? of time, this language 
was identified as “Manipuri Language’ asit isun- 
dersteod today. 

Bishaupriyas were living in the Valley. of 
Manipur from centuries befcre the establishment of 
‘Meitei-Leipak’. The Mcitcis called the Bishnupriyas 

s'Mayàaes' and the history of ‘Mayangs’ in Mani- 
pur 2028 back to the 7th Century AD, if not still 
earlier. That does not mean that the Bishnupriya 
language, as it 18 understood today, is the language || 
of thos: Mayanes of the 7th or 8th centuries. 
Bishnupriva language being a new Indo-Aryans 
origin. and, as. such, it could not be formed before 
the llth.or 12th centuries AD The Bishnupriya 
langvaee is a developed form of the language of the 
migrants who entered Manipur before the 12th or 
13th centuries AD, Prior to that period, the Ma- | 
yangs -or Bishnupriyas in Manipur spoke different | 
forms of dialects of late Middle Indo-Aryans or 
Apazaramsa in which Eastern Magadhi was predo- |. 
minant. The Bishnupriya language as it is understood 
today was formed towards the 14th and 15th cen 
turies as a result of the mixture of those different 
dialects of Indo-Aryans group. This language of | 
the Bishnupriya was called ‘Bishnupriya Manipur? | 
languacé and it bas been highly developed. n 
The Meiteis/Ningthoujas entered ^ Manipur | 
from east, ist and most probably of Tai origin and th 
original spoken language was Tibeto-Burma Gro 
Whereas, the Bishuupriyas entered Manipur fiom 
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west and their original spoken language was Indo- 
Aryan group slightly akin to Bengali. The Bishnu- 
priya people Were purel 


EM y followers of Bishnu-cult 
from. very ancient times. They installed the image 
of Lord Bishnu at Bishnupur, a place in Manipur. 
The centre of culture of these 
nupur, so they were named ‘Bi iyas’ 
tants of Bishnupur) and thus ‘Bishnupriya’ was a 
contracted form of ‘Bishnupuriyas’. ТЫ! tradition 
it confirmed With the name ‘Bishnupriya Manipuri’ 
| in the record of GA Grierson. 

Therefore, : the position thus stands that the 
different clans of the Mangoloid people and the 
Mayangs/Bishnupriyas lived side by side in Manipur 
for centuries before 15th century. The Meitei lan- 
guage was formed after 15 century AD and the 
| Bishnupriya language was formed towards the 15 
— century AD, both on the вой of Manipur, The 
Ё '"Manipuri* was attributed to the land, in all proba- 
L3 bility, after this period, i.e towards the 17th century 
P when the land was On way to full Aryanisation, 

| in consequence whereof the ‘Manipuri’ was attributed 
to the people of Manipur. Therefore, the terms: 
_ ‘Manipur’ and *Manipiüris have been in use by both 
| the Meiteis and the Bishnupriyas commonly with 
| equal right to them; and, practically, people of both 
these clans used these two terms ‘Manipur’ and 
| ‘Manipuris’ without any reservation to identify their 
land and themselves respectively. In Assam since 


their recognition/ideptity as such for all practica] f 
poses. But the Meitei section of people follow 
‘heir language identifying as ‘Manipuri’ language, 
whereas the Bishnupriya section of people follow 
‘their language identifying as ‘Bishnupriya-Manipury’ 
language, 


The Bishnupriya in Assam, since their incep- 
Шол of migration (before 1806 and 1829 AD also 
thereafter) from Manipur, had with them their fully 
developed language called. “Bishnupriya Manipuri’ 
and com nonly / ordinarily kept in use for all pur- 
poses till date _ Since that time tbe Manipuri people 
af Bishnupriya section if Assam identified them as 


The term Manipuri or Manipuris in Assam 
include the Meiteis, Bishnupriyas and Manipuri 
Muslims. Majority of them had settled in the dis: Wf 
trict of Cachar ( old ) and the rest are scatteredly 
living in other part of Assam, The culture of beth | 
the Sections are uniform in all respects, Their Kirtan, 
Rasalila, dance, music, Customary dress, food habit. 
living style, marriage and Sardha system and all | 
other socio-cultural formalities are homozeneous: 
The only difference between the Meitei and Bishnu- 
priya is linguistic point ‘The Meiteis follow | 
thë Man i langu: } 
follow the Bishnu| 
reality Both the Lin 


upriyas 
\ » But in | 
з of people strictly identify 
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themselves as Manipuri, This is a settled position. 

The Manipuri Muslims follow a different cul- 
ture ‘on Islamic traditions. 

The Annual Return Forms of the Educational 
Department for schools in the district of Cachar 
distinctly indicated Meitei and Bishnupriya under 
one column as ‘Manipuri’ for their identification 
since several decades. 

Sir George Grierson in his Linguistic Survey 
of India declared Bishnupriya section as Bishnupriya 
Manipuri’ and their language as ‘Bishnupriya Mani- 
puri’. This view had been accepted and recognised 
by all the Authorities in India. 

The above facts, discussions and observations 
lead us to express our views unhesitatingly that the 
omenclatures ‘Bishnupriya Manipur? for identifica- 
tion of Bishnupriya section of people and their 
language have got the recognition in all circles and 
of the authorities. We, therefore, may observe this 
as a settled position, 


In view of our over all findings and obser- 
vations above, we hold that the поп enclature *Bish- 
nupriya Manipuri' for identification of Bishnupriya 
| people and their language in Assam are justly in 
Tecognition and use. 

In the result, we recommend for amendment 
of the Serial No13 ‘Manipuri’ in the list of OBC 
and to add the name of ‘Bishnupriya Manipuri’ 
therein. Let the amendment be made in the follo- 
Wing form: 
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Serial No, 13—Manipuri including 
Manipuri Brabmins, Manipuri Muslims 
and Bishnupriya Manipuri. 

Tt is requested that the Government of Assam 
will implement the recommendation at the earliest. 
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